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It was through the assistance of the state working in the interest
of the Grand Duke of Moscow during the century before the es-
tablishment of the Patriarchate that the Russian church became
morally and spiritually emancipated from Byzantium, for its
national elevation was as much a political as a spiritual matter, in
fact more political than spiritual. By means of the Moscow theory,
in which the "one Orthodox Tsar of the Universe" was exalted
above all others, the Moscow sovereign obtained a religious con-
secration strengthening thereby the growth of his power. Naturally
the princes of Moscow promptly availed themselves of this new
weapon to fight their adversaries and to establish definitely the
autocracy.
In return for its protection by the state, the national Russian
church rendered equivalent services. By recognizing the supremacy
of the state and gaining a place within the system of Moscow state
institutions, it became not only a national but a state church as well.
We shall now examine carefully this new trait which played such
an important part in the history of the Russian church.
It was Byzantium that had paved the way for one of the most
characteristic traits of Russian church history, the close relation of
state and church. According to the Fathers of the Quinisext Ecu-
menical Council the Lord entrusted the church to the Emperor, and
Balsamon, the canonist of the twelfth century, acknowledged his
power as being greater than that of the Patriarch. The Emperor of
Byzantium, the "Prelate for External Affairs," as ConstantLne the
Great called himself, actually possessed tremendous power over the
church. "Saint" and "Lord of the Christian World" were intro-
duced into the title of the emperor. He could enter the sanctuary,
bless the people, and participate in divine service. True that at times
the emperors* ckims met with resistance, and the Eastern as well as
the Western theory held that "Prelacy was above the State," or in
other words, the ecclesiastical power was above the secular power.
However, this did not prevent the Byzantine emperors, as official
representatives and defenders of its interests, from constant and
actual interference in the matters of the church. They extended
their power over the Eastern church to its Russian dioceses, re-
distributing them, taking part in the appointment of Russian
metropolitans and the prosecution of guilty hierarchs, etc. More-